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CHAPTER ONE
INTRODUCTION

Myth is an interesting area of study for mythologists, folklorists, anthropologists,
sociologists, psychologists and other related disciplines like literature and history. In
general, myth finds expression through different modes of narration and serves to inform
us the world-view of the people. It reflects, expresses and explores the self-image of the
people of a particular community or society. The study of myths is thus of central
importance in the study of social reality in cultural perspective. It presents an
understanding of culture specific human behavior as well as the way of life and instills a
sense of discipline in the individual or the society that gives us an idea of social reality.

As Kirk said, myths can possess significance through their structure, which may
unconsciously represent structural elements in the society from which they originate or
typical behaviouristic attitudes of the myth-makers themselves. They may also reflect
specific human preoccupations, including those caused by contradictions between
instincts, wishes, and the intransigent realities of nature and society. '

Undoubtedly, an understanding of social reality in tribal community anchors on the study
of folklores in general and myth in particular. But a society is not static; it is dynamic over
time and space. Obviously, the social reality of a community in transition cannot be
completely captured by studying myths of a past period. Nonetheless, such myths do not
become altogether outdated.

Blackburn has shown a culture or society doesn’t evolve disjointedly; at least some
elements of the past are found to exist in the new or modified forms and so the emerging
situation presents a change in continuity. This perspective of change and continuity could
also be the frame of analysis of the dynamics of myths over time and space. In different

situations the old myths do continue but with changes to suit the context. Of course, new
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myths may be created to explain a social reality but still old myths do retain their relevance
because the culture, as has been said, is normally a process of change and continuity. :
With this backdrop, the present research was undertaken to study the societal significance
of myths in a tribal community in transition with Galo tribe of Arunachal Pradesh as case
study. The Galo tribe inhabits West Siang, East Siang and Upper Subansiri districts of
Arunachal Pradesh. Like any tribal community of Arunachal Pradesh, the Galos, an Indo-
Mongoloid group of Arunachal Pradesh, have a rich heritage of oral literature. Most of
their faiths and beliefs are based on their myths. They also believe in the supreme power of
the Almighty Donyi-Polo, who in turn received the supreme powers from “Jimi Ane.” In
Galo, the “Jimi Ane’ is the creator of this entire universe. She i1s a mother Goddess who
created the Sun, Moon, stars, planets including living and non-living things on earth. 3

The Galos have their own depository of oral narratives which are commonly shared by
every individual of the community irrespective of their dialectal variations and regional
settlement. These oral narratives not only grant continuity and stability to the culture of the
tribe but also ensure connectivity with other cultures of various other tribes of the state
particularly with the Tani group. It is worthwhile to mention here that almost all the myths
of the Galo tribe centres around the life story and activities of Abo Tani. By virtue of this
fact, Tani is hailed as Ancestor of all Tani Group tribes representing Adi, Apatani, Galo,
Nyishi, Tagin etc.

But now-a-days the tribal society is changing fast and exposed to formal life and
development process, education, market economy, scientific reasoning, democratic
political system to mention a few which are beyond the tribal level of understanding and
adaptation. Nevertheless, they have a life which combines both traditional and modern
forces and have adjusted to move ahead with the changing time. Thus, in the present age,
although the profound influence of the modern forces is well discernible in various

activities of the society such as the ceremonies and practices relating to birth, marriage,
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death, genealogical counting of origin, festivals, cultivations, customary laws, religion etc.
yet the role and functions of myths in the society have not been relegated to the
background. The social reality of the Galo in its various manifestations like social
relations, religious practices, economic and political life are drawn from myths, legends,
etc. In fact, it would not be an exaggeration to say that myths form one of the most
important available models of instruction since no separate philosophical system of inquiry
exists with the Galo tribe.

Precisely, the study has documented some selected myths of the Galo tribe which were
critically analyzed and found to have perpetual relevance as well as implication on the
Galo society in the changing context especially in expounding many social phenomena of

the tribe.
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CHAPTER TWO
REVIEW OF LITERATURE

For the present study we are supposed to go for reviewing of literature which has two
dimensions: one is related to literature on tribes, their oral narratives with reference to the
Galo and the other is related to the works on the myths. The works on the tribal oral
narratives of Arunachal Pradesh and the Galo mostly include ethnographic analysis and on
some aspects of the folklores. With regard to myths, there are works by a few
anthropologists and folklorists but these are not specifically related to the topic at hand. As
such, there are only a few available literatures on the Galo tribe. All early works
whatsoever done on the Galos were the works of a few adventurous administrative officers
of the NEFA days but those available works do not have much significance or direct link
with the proposed research work of the researcher. Moreover, all these extant works are
rather descriptive and analytical on the socio-political and economic aspects and also on
certain other aspects of the Galo tribe, but no focused research work is available on social
relevance of myths in the lives of the Galos of Arunachal Pradesh. Hence, the research
work in question is a maiden endeavor towards documenting the myths of the Galos. This,
in fact, is the primary concern of the present study.

Going by the origin of the word ‘myth™ its meaning has been changing from its Greek

origin which meant "speech” or "message” to the Webster’'s Seventh New Collegiate

Dictionary meaning that defines a myth as “a usuvally traditional story of ostensibly

historical events that serves to unfold part of the world view of a people or explain a
o 5 “ = TR _ s |

practice, belief, or a natural phenomenon™.

Social scientists hold diverse views on myths; all, however, seem to agree on one basic

fact: that a myth 1s a tale or a narrative.
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Kirk in his classic book Myth: Its Meaning and Functions in Ancient and other Cultures,
tries to understand a set of wide ranging but connected problems of myths, their relation
with folktales and rituals, the validity and scope of structuralist theory of myth, the range
of possible mythical functions, etc. In his book, he has suggested a simplified working
typology of mythical functions. The first type is primarily narrative and entertaining for afl
myths are stories and depend heavily on their narrative qualities for their creation and
preservation. Yet myths that are exclusively narrative and seem to have no speculative or
operative content whatever are rare or rather they belong to the special genres of folktales
and legends, preserved through their appeal either as neat and simple tales or as elaborated
relics of the past. The second type of functions is the operative, iterative and validatory is a
broad category. The myths it includes tend to be repeated regularly on ritual or ceremonial
occasions and their repetition is part of their value and meaning. Sometimes it will be
magical in intention, part of a ritual designed to be efficacious, to bring about a desirable
continuity in nature or society. Many fertility myths are of this kind. The reversal of the
sun’s passage at the solstices or the beginning or ending of seasonal rains, is aided and
confirmed by the performance of imitative actions at the crucial time of the year, and often
by the accompaniment of myths stating the first occasion, originative and paradigmatic
occurrence, of the desired events. The third type of mythical function, an important one by
any standards, is precisely the speculative and explanatory. It is true that explicit
aestiologies, of the names, origins and functions of plants, animals, men, cults, rituals,
customs, institutions, cliffs, caves, mountains, rivers, tend to be superficial; in savage
societies they are often appended to a myth as a matter of routine, and without touching its
essential character. °

According to William Bascom, “Myths are prose narratives which, in the society in which
these are told, are considered to be truthful account of what happened in the remote past.

They are accepted on faith; they are thought to be believed; and they can be cited as
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authority as answer to ignorance, doubt, or disbelief. Myths are the embodiment of dogma;
they are usually sacred; and they are often associated with theology and ritual. Their main
characters are not human beings, but they often have human attributes; they are animals,
deities or culture heroes, whose actions are set in an earlier world, when the earth was
different from what it is today, or in another world such as the sky or underworld. Myths
account for the origin of the world, of mankind, of death, or for characteristics of birds,
animals, geographical features, and the phenomena of nature. They may recount the
activities of the deities, their love affairs, their family relationships, their friendships and
enmities, their victories and defeats. They may purport to “‘explain™ the details of
ceremonial paraphernalia or rituals, or why taboos must be observed, but such etiological
elements are not confined to myths”.

Ruthven opens his monograph “Myth” by conceding that it is difficult to define myth
because it is obscure in origin, protean in form and ambiguous in meaning.

In Tristam Potter Coffin's definition "myths are folk tales that are religious in nature and
explain the universe and its inhabitants. Such stories are considered true by both the

narrator and the audience and tell of creation and regulation of the world". ”
To Eliade, an authority in phenomenology of religion, myths are always creation stories
which are situated in the Primordial Time. In "Toward a Definition of Myth," he makes out
a strong case for cosmogony myths which subsume all myths of origin. He declares that
"myths of origin ... reveal how man became what he is today - mortal, sexual and obliged
to work to sustain himself". In general, he makes these observations:

- that myth, such as it is lived by archaic societies, constitutes the story of the deeds

of supernatural beings;
- that the story 1s considered to be absolutely frue (because it refers to realities) and

sacred (because 1t is the work of Supernatural Beings);
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- that myth always concerns a “creation”; it tells how something has come into
existence, or how a way of behaving, an institution, a way of working, were
established; that is why myths constitute paradigms for every meaningful human
act;

- that in knowing the myth one knows the “origin™ of things and 1s thus able to
master things and manipulate them at will; this is not an “external™, “abstract™
knowledge, but a knowledge that one “lives” ritually, either by reciting the myth
ceremoniously, or by carrying out the ritual for which it serves as justification;

- that in one way or another one “lives” the myth, gripped by the sacred, exalting
power of the events one is rememorializing and re-actualizing. °

Rene Wellek and Austin Warren in their Theory of Literature: A Seminal Study of the
Nature and Function of Literature in all its Contexts defined that, “Myth is social,
anonymous, communal,” because it binds together the society in which it occurs
“particularly through rites and rituals which are largely social events. ’

The anonymous character of myths is well brought out by G.S. Kirk, an authority on Greek
myths. He remarks in On Defining Myth: If all myths are tales, not all tales are myths: a
novel is not a myth, for instance, neither is a Christian cautionary tale (which is not to deny
that they may contain elements of myth). By “myth” most people mean “primitive”,
unsophisticated and non-literary tales, tales that are told in non-literate cultures that are
repeated and developed by anonymous storytellers rather then being invented by an
individual author with pen in hand. It is a condition of our knowing any such tale from
antiquity, at least that it should have become traditional, should have passed down from
generation to generation to be eventually recorded when literacy becomes established. °
Isidore Okpewho, a Nigerian writer has also felt that "any narrative of the oral tradition so

. | ‘ . . o S 0
long as it lays emphasis on fanciful play [is] a myth".
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Robert A. Segal in his book ‘Myth: A Very Short Introduction’ makes explicit his own
proposed definition of myth and writes, “To begin with, I propose to defining myth as a
story. That myth, whatever else it is, is a story may seem self-evident. After all, when
asked to name myths, most of us think first of stories about Greek and Roman gods and
heroes. Yet myth can also be taken more broadly as a belief or credo — for example, the

H ¢ . . i : . ¢ ty 9 ™ . b ]U
American ‘rags to riches myth” and the American “myth of the frontier’.

Myth-making is not the habit only of the primitive mind; it is a feature of all ages. In
Joseph Campbell's well known words, "Myth is the secret opening through which the
inexhaustible energies of the cosmos pour into human cultural manifestation”. Hence, it
may be inferred that myths are narratives, in that they may reflect man's metaphysical

quests, his vision of cosmic existence and involve gods and heroes. "

Now interrogation must be addressed as to: Why is it that we arrive at a semantic stalemate
when it comes to defining myths? There are as many as six tricky issues that beset any
myth scholar when the question is trying to arrive at a precise definition.

(1) Myths are tales/stories which took place in ancient times. In other words, myths surpass
the coordinates of time and space, for they belong to the primordial times. Being pre-
historical phenomena, they pose difficulties to us who are in a way, enslaved by time and
space because of our contingent character.

(11) Most myths are sacred narratives characterized by man, and fear and awe and this

transcendent phenomenon cannot be adequately comprehended by human linguistic

categories.

(111) We lack the "immediacy" of the "primitives". Therefore, an unmediated awareness of

myths has been replaced by a mediated, critical approach to myths, which is characterized

-y

by reflection and subject-object dichotomy. 13
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(iv) In the on-going confrontation between science and myths, science has emerged the
agoressive victor and subsequently, we, rationalistic and empirical to a large extent, tend to
dismiss myths brusquely as they do not square in with our scientific cosmology.
Wheelwright points out that, "science and myth are basically incommensurate ways of
experiencing and science can't explain myth without explaining it away". "

(v) Myth i1s a multi-dimensional term whose reach traverses diverse areas such as
anthropology, sociology, psychology, phenomenology of religion, literature and literary
criticism.

(vi) It has to be noted that the term myth itself is quite elastic and flexible, and contains

within itself shades of meaning. Over the centuries, accretions and encrustations have

clouded the original meaning of the term.

Levi-Strauss in his The Structural Study of Myth studied the structure of the myths and
mentioned that in order to understand what a myth really is; must we choose between
platitude and sophism? Some claim that human societies merely express, through their
mythology, fundamental feelings common to the whole mankind, such as love, hate, or
revenge or that they try to provide some kind of explanations for phenomena which they
cannot otherwise understand- astronomical, meteorological, and the like. But why should
these societies do it in such elaborate and devious ways, when all of them are also
acquainted with empirical explanations? On the other hand, psychoanalysts and that many
anthropologists have shifted the problems away from the natural or cosmological toward
the sociological and psychological tields. But then the interpretation becomes too casy: It a
given mythology confers prominence on a certain figure, let us say an evil grandmother, it
will be claimed that in such a society grandmothers are actually evil and that mythology
reflects the social structure and the social relations: but should the actual data be

conftlicting, it would be as readily claimed that the purpose of mythology is to provide an
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outlet for repressed feelings. Whatever the situation, a clever dialectic will always find a
way to pretend that a meaning has been found. 2

Punia in his book, Social Values in Folklore, studied the social values of folksongs of
Haryana with reference to rural women. He has also portrayed that folklore is the aspect of
culture which explains people’s socio-cultural systems, beliefs, values and attitudes
through different folk narratives. 0

Handoo in his paper entitled Folk Metaphor and Modern Indian Society, has found that the
folklorists have not adequately treated their tools on contemporary expressions such as
films, advertisement, mass media, folk speech and other forms of Indian mass culture.
They are still conventional. He concludes that the mass culture has not made much impact
yet on Indian society as it has in the industrialized world of the west for which there 1s a
gap in folkloristic studies in contemporary Indian society. '’

Elwin in his book, entitled The Myths of the North-East Frontier of India, has made a
comprehensive collection of the myths of all the tribes of erstwhile North-East Frontier
Agency of India. It consists of nearly 400 interesting tales that throw ample light on the
thought and world view of the tribes. His view is of paramount significance — “The word
Gallong (now Galo) covers a number of small groups in Siang and northern Subansiri,
among whom are the Paktus, Riba-Basars, Tai-padias, Nali-bags, Tator-tanis, while the
Ramos, Bokars and Tagins are closely related to them™. Gallong village and political
organization is built up on the clan system, each village consisting of a single clan. Houses
are generally substantial and in contrast to the neighboring Minyong houses are square
rather than rectangular. They do not have communal dormitories. The marriage
arrangements of the Gallongs are unusual: male children are betrothed before birth; there
is a slight but definite strain of polyandry. The art of weaving had largely died out among

them but some of the beautiful traditional patterns are now being revived. The Gallongs

[12]



differ from the Minyongs and Padams in keeping their hair long, and are attractive looking
people of fine physique. 9

Further, in his A Philosophy for NEFA, Elwin who concentrated all his interest in the
NEFA people in the later part of his life, believes that tribal religion is built up from an
claborate mythology, and in substantiation of his statement he quotes from an American
writer who had remarked that “myths, at its best, is to be regarded as a recognition of the
drama of human existence. Its ultimate aim is not the wishful distortion of of the world,
but rather serious comprehension and envisagement of its fundamental nature. Myth is
regarded as representing a world picture and insight into life generally and may therefore,
be considered a primitive philosophy or metaphysical thought”. "

Dunbar in his ‘Abors and Galongs’ made clear about the differences between the Abors
and Galos and had collected some myths and legends of the Galos and has also tried to
trace the traditional origin of the Galo. He puts the traditional origin of the Galos as
follows:

“At the beginning of the time, the Gods for seven generations dwelt alone on the Earth, to
which they came in the following order, father to son, as they are named by the Miri in his
incantations. Jimi, Michek, Chegrum, Rumbuk, Buksin, Sintu, Turi and in the eight
generation Riki and Rini. Riki as the custom of Gods ate flesh raw but Rini cooked it. Riki
was renamed 7aki and Rini, who burnt the flesh before he ate it, was Tani”. *’ Kumar in his
book, Folk-lores & Folk-lore Motifs (Special Reference to North-East), has made a study
of folklores of the North-East region. He has written that Arunachal Pradesh specially the
central region, 1s very rich in myths of origin. There are myths of origin of different
animals, birds and insects, such as, horse, pig, bear, elephant, dog, mithun, monkey, tiger,
yak, rat, snake, fish, leeches, frog, hornets, cock, duck, bee and cricket, human organs such

as teeth, eye, and fingers, natural objects and phenomena, such as rivers, Bramaputra,

Lohit river, trees, seed, tea, brinjal, chillies, cotton, ginger, onion, millet, plantain, chestnut
[13]



tree, bamboo, leaves, flowers, grass, poison, sky, stars, mountain, wind, fire, lightening.
hail, and rain, and other things and activities, such as iron, implements, death, disease,
marriage, cultivation, trade, sacrifice, pig sacrifice, human sacrifice and head-hunting,
weeping and singing.

Sinha in his book Religion and the Culture of North-Fastern India says, “Myth plays a
large part of carrying religion from generation to generation as it also transmits other
cultural traditions. It is from this point of view that | consider myth to be playing a vital
role in the cultural system of a people. In N.E. tribal cultures this functional role of myth
becomes all the more important. | feel that all knowledge about origin of religion in all
parts of world is itself based on an elaborate mythology. This then indicates another
assumption that myth is interwoven finely in the network of religion. This is more true of
the religion of the N.E. people...... The origin of the human race is traced back to pre-
history when creators of the world may have tried to create it through a complicated
oenealogy of semi-ethereal mythical beings”. =

Datta in Changing Functions of Traditional Narrative: The Case of North East India, has
presented how folk communities in north-east India use folklore in constructing the
religious and political ideologies. He has further explored the fast changing functions of
folk narratives among the tribal population of the said region. He has written, “Let us
begin with the most obvious function-amusement or entertainment. It 1S common
knowledge that since the earliest times folktales have provided amusement and
entertainment not only to children but even to adults and the aged. This 1s very much true
of the Indian society where large sections of the populations are still illiterate (if not non-
literate) and lived in remote villages where other avenues of entertainment are not easily
available. But what is remarkable is that even urban literate sections of the society cherish

the flavors of folktales and other kinds of folklore material”. **
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Mibang and Choudhuri in their edited work Folk Culture and Oral Literature from North
Fast have compiled many important works on folk narratives from the North-East.
Through N.K. Gogoi’s paper, ‘Folk Narratives and Social Reality in North-East India’,
they explained the importance of folk narratives as a part of oral history providing a
cohesive force to the community. The paper examines origin myths of the tribes of North-
Fast India like the Tangsa and Miji of Arunachal Pradesh, Chand of Nagaland, Karbis of
Assam, Puram Chothe of Manipur and tried to reveal explicitly how such folk narratives in
one way are used for the formation of new clans/sub-clans or sub-tribes out of a single
community or tribe and on the other way how such folk narratives can also provide a base
for integration of two or more ethnic groups into one. **

Srivastava in his book Folk Culture & Oral Tradition mentioned that the study of folk
culture and oral tradition in India may provide a tool to motivate the people in the desired
manner to induce social change, which is the central objective of our development
programmes. Such a study may help to identify the soft spots in our social organisms,
through which we shall be able to crystallize our vision from sporadic expression of
progress to the social formation which is the pivot of the desired course of change in our
soclety. >

Mishra in his Aspects of Myth in Modern Poetry has analyzed the unifying myth and its
effects on the nature and communication of poetic vision. He emphasized that the
developments of secular and of religious thought in the 17" century were not only
independent and exclusive of each other but also headed towards exclusively rational,
intellectual, abstract and dogmatic systems of ideas. The dichotomy was not only confined
to the separation of cosmology from theology, knowledge from belief, the secular from the
Divine, but included also an overall separation of Reason and intellect from the instinctive,

emotive or intuitive faculties. It was not merely the breakup of a synthesis or a myth in

which all kinds of knowledge and vision lay together, but — and this “had more™ far-
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reaching implications- the segregation of the rational faculty of ‘knowing’™ from those
other faculties of ‘participating’ or ‘experiencing’ in a significant way. The disintegration
of a myth begins precisely on the ground where individual reasoning dissociates itself from
a living experience of the world around it, - trees, rocks, rivers, sun, moon, seasons and the
like that provide a value and a unity to human experience of living. 0

Sharma quite emphatically voices the significance of the folktales and stories In
determining the prevalent concerns and serious reflections of the related contexualities 1n
his essay Relevance of Folk Tale and its Social, Moral Messages. Of course they have
become more relevant since they are immortal and have undying dynamism that represents
the larger socio-cultural plane and are manifestations of the latent and visible currents of
the society.

In this essay, he mentioned that “Folk tales are stories of the folk, the common people.
Among the most common folk tales are myths, fables, legends, fairy tales and epics. Each
tale had variation which contained elements peculiar to a particular society or culture. Folk
tales form the root of all literature. The basic themes and plots are often the same across
cultures. The purpose of folk tales 1s to serve as educational tools for pre-literate societies,
passed on knowledge essential for survival, reinforced practices and social mores of a
culture. We struggle just as the ancients did to know where we fit on this planet and how
we should conduct our lives and we wonder on occasion just as any culture does”. Further,
“The great myths are valuable in their own right not just because they provide the mental
hooks but also because they enable us to gather and understand new materials. These
myths have survived through the centuries because they have had something important to
say and because people of widely disparate ages and cultures have found in these tales

lessons and inspiration for their own lives. This enables us to appreciate people of all

« 27
cultures™.
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Doley in his book, Oral Literature of the Misings of Assam and Arunachal Pradesh, has
documented the rich tapestry of Mising oral literature and has also described about the

. oo T ; : _— 28
lifestyles of Mising as reflected in their oral tradition.

Pertaining to the social aspects of myths of the Galos, no works have been attempted so far
while on various other aspects of oral literature of the tribe, there are some works as
enlisted below which are very significant for the least known tribe of the least known area.
Ete in his work Pume Dada Hoi Dada Okke Oyo Hei ya has made a note on the marriage
system of the Galo. He writes that the first move is made by the parents of the boy to be
married. They depute a person of trust and tact to find out how the parents of the girl
fancied by them as a daughter-in-law and approved by the clan and village-elders, would
receive a formal proposal. If the messenger finds that they would not mind considering it,
he arranges for a formal call by his principals. On the appointed date the boy with his
father and a few kins and friends visit the girl’s parent with meat and drink. If the match is
favoured, the proposal, made usually with great caution and by indirect suggestion, is
accepted with the presents, though with a show of reluctance. Befor the groom’s party
returns, the matter has been settled, the agreement sealed with a joined repast. =

Another work Nyikok Agom, The sacred lore of the Galo, 1984, is a compilation book on
innumerable proverbs and aphorisms used by the Galos in their dialect. Y Chowdhury in
his paper Myths of Arunachal Tribes has studied the creation myths of the Adis, Galos,
Akas, Apatanis and correlate them with the myths of creation of the Bible and Hindu
mythology and has pointed out the recurrence of imagery of the sky and the earth. “We
begin with the creation myths of the Adis of Arunachal. They tell us that in the beginning,
there was no shape or form; everything was enveloped in darkness. We are naturally

reminded of the myths of creation in the Bible and our own conception of utter chaos and

confusion in the beginning, in the Hindu mythology”.
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Srivastava in his book, The Gallongs gives an introductory idea of the Gallongs, their
country, material culture, social and economic organizations, rituals and beliefs and a few
other aspects of life. He has also highlighted the different aspects of marriage such as
marriageable age, marriage restrictions, types of marriage, consideration for marriage,
seasons of marriage and marriage ceremonies. Besides, he has described about the old age,
causes of sickness and death, death and treatment of the dead body, disposal of the dead
body practiced among the Galos.

Pandey in his paper Kebang: A Folk Tale of the Gallongs has written that *"T'he Adis have a
myth explaining the existence of the Kebang in their society. Kebang or Keba means the
meeting. All the socio-political problems of the Adis are decided by the Kebang. Plainly
the myth which is a Gallong version of Basar area of the West Siang District, displays
knowledge of ethnographic distribution and characteristic practices of the people. It also
narrates the origin of the village councils, the laws and the Kebang, the *‘meeting’, which
decides and determines the personal behaviours as well as the socio-economic and political
life of the society as a whole”. ™

Nyori in his book, History and Culture of the Adis, has written about the historical and
cultural aspects of the Adis including Galo from earliest time to the present day with
special emphasis on their traditional life and culture. He has also thrown a light on
migration process and the genealogical history of the Galo and other sub-tribes of the Adis.
34

Datta, Badu and Ette in their joint paper entitled “Significance of the hymn in the Creation
of the Universe among the Gallongs™ have described the status, role and functions of the
Nyibo and Bo in the Galo society and the significance of hymn in the creation of the

. 35
Universe.
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Osik in his book, Myths, Legends and Tales of Arunachal Pradesh, made a collection of
myths, legends and tales of various tribes of Arunachal Pradesh such as the Adis, Apatanis,
Galos, Idu-Mishmis, Noctes, Singphos and Tangsas. *°

Riba in his book, The Tribals and Their Changing Environment — A Case Study of Galos of
West Siang District, has described the relationship between human and environment
particularly of the Southern part of Galo concentrated area of West Siang District of
Arunachal Pradesh. He has written about the Galos and their changing belief systems. &
Padu in his recently published book Moopin Poopwr Poonu Nwwtom and Mvmmvn Gogrv

of the Galos of Arunachal Pradesh has defined the Moopin mythology and also written

about some aspects of Moopin, due importance given to women, vegetation and
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environment, sacrifice of hobo, smearing of iti etc.

A few more works are also available which are relevant in context of the oral narratives of
Arunachal Pradesh at hand but none of them is specifically related to the problem
undertaken. However, reference may be made of a few works e.g. T. Mibang & P.T.
Abraham’s (eds) ‘Indian Folk Tales of North-East™ (2002), Pranab Jyoti Gogot’s ‘Social
Reality on Oral Literature’ (2002), Vineeta Dowerah Nath’s ‘Oral Narratives of Nocte
Society’ (2003), Razzeko Delley’s ‘A study of Oral Literature of the Idu Mishmis with

reference to Myths and Legends’ (2007) etc.
SIGNIFICANCE OF THE STUDY

From the literature reviewed, it 1s found that till today, there 1s no specific research works
on the Galos that are related to the research perspective outlined here. So it is a pioneering
as well as a maiden work in the context of the Galos of Arunachal Pradesh since no
research work and documentation on Galo myths have been attempted till now. Over and

above, since myth reflects traditional behavior and reinforces the systems of beliefs and
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practices, the present study of the myth is an exercise in the direction of documenting
some Galo myths and to see how these myths have changed and continued in this
transitional period i.e. pre-modern to modern. Moreover, it will add to the exiIsting
knowledge on the topic by bringing forth a tangible form from its existing intangible oral

form.

On the whole, the present work has an interdisciplinary perspective as socio-cultural lives

of Galos have been studied with reference to myths.

OBJECTIVES OF THE STUDY

This study has been undertaken for the following reasons:
(i) to understand the aspects of Galo culture through the prism of myths:
(ii) to trace the origin of important social practices with reference to myths;
(iii) to explore the relevance of myths in changing context; and
(iv)  to document myths to be selected for the purpose of this study.

METHODOLOGY OF DATA COLLECTION

The method that sets anthropological research apart from other disciplines is the
ethnography which is a qualitative process of exploring in depth the whys and how of
human culture, behavior and expression. Using this ethnographic method, anthropologists
can uncover unexpected insights that are gained by studying a topic in person, in situ, over

time and from diverse perspectives.

The ethnographic method uses multiple data collection techniques including interview,

participant observation etc. to construct a holistic and contextual view of the phenomena
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under study. During the research, anthropologists make observations and pursue
perspectives from diverse angles and in diverse ways.

Since the present study is an anthropological research, the primary data have been
collected from the fieldworks by using two ethnographic qualitative research methods
l.e., in-depth individual interviews as well as participant observation. Thus, a cross-
section of Nyibo (Priest), Nyikok (Orator) and educated Galos from different sections of
Galos living in East Siang, West Siang and Upper Subansiri Districts were interviewed
using judgment sample design.

The data on Galo myths, specifically the cosmogony myths, myths of the origin of
marriage, death and Mopin, and various types of rituals and practices related to these
myths were collected through in-depth interviews. Since, observation are also be one of
the tools for the present study, full participation in the daily life, rituals, ceremonies and
the festivals of the various villages and places were considered for studying minutely the
customs, traditions, practices and beliefs prevalent among the Galos. In fact, the content
of the myths were analyzed to throw light on significant aspects of the social relevance of
the myths.

Furthermore, relevant secondary materials were also consulted. Thus, an appreciable
amount of materials such as books, journals, articles, magazines, newspapers and clips
related to Galos have been reviewed from all libraries of East, West Siang and Upper
Subansiri districts, the State Central library and Museum of Itanagar and University
library, Rajiv Gandhi University, [Itanagar, Department of Folklores, Guwahati
University. Other published and unpublished materials were also sought for the work. In
fact, this approach has placed this work within the anthropological school approach to

data collection.

METHODOLOGY OF DATA ANALYSIS
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Data for qualitative analysis most often consist of interview recordings and transcripts,
and field notes written during participant observation sessions. As such, careful and
repeated listening to the recordings of the interviews and field notes as techniques of
qualitative data analysis was done. Thereafter, these recordings and field notes were
precisely transcribed, translated and represented in a written document to give clear and
exact interpretation of the myths under study. It involves sifting and sorting through
pieces of data to detect and interpret thematic categorizations, search for inconsistencies
and contradictions, and generate conclusions on the research objectives. Once the
transcription was completed, these collected data were again, classified into different
categories of myths such as the cosmogony myth, myth of the origin of marriage, death
and Mopin. These interpreted myths were then systematized and cross-examined to arrive
at an agreed-upon interpretation.

Finally, these different narratives of myths were analyzed to assess if these myths are
continually being followed and used by the Galo people or it has undergone any changes
under the impact of different modern ideas and external forces in the contemporary time.

Different observable features of changes noticed were minutely described.
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